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CONCEPTUAL DICHOTOMY "WORD OF GOD - HUMAN WORD""
IN THE BIBLICAL DISCOURSE

The article deals with the study of the concept "word" as a basic one in
the Holy Scripture. The Bible as a precedent text has always attracted
researchers' attention and still remains topical. It provokes interest as it
renders sacral conceptual paradigm to the fullest. The article deals with
cognitive linguistic modeling of the mentioned concept in the Biblical
discourse, considering binary opposition "word of God — human word".

Cogpnitive meanings of the nuclear and peripheral concept zones, which
are represented in the forms of notional, figurative and evaluative
information, have been revealed in the course of study. Its nucleus contains
factual and conceptual information, within which two components are
characterized: linguistic and theological. The nomens "group of sounds",
"alanguage unit", “speech", "language" 'talk" and "conversation"
represent the linguistic nature of a word. The lexemes "Logos", "Gospel",
"the expressed or manifested mind and will of God", "Jesus Christ" and
"Holy Scripture” verbalize the theological component.

A range of senses of the concept "word” has been singled out and
analyzed, which often constitute whole microcontexts in the Biblical
discourse. The peripheral zone of the concept "word" has been analyzed, that
is represented as imagery and value information. The value information has
been constructed on the opposition of the positive and negative connotations
of the concept "word". The imagery information naturally complements the
notional one mostly by using the conceptual metaphor.
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The concept "word" in the Biblical discourse has been interpreted
through comparison of dichotomies "sacral — profane”, “eternal -
temporary", "ideal — real”, "transcendental — immanent"”, which manifest
the extreme opposition "Word of God — human word".

Keywords: Bible, word, logos, concept, binary opposition, nuclear and

periphery zone.

Background

A cognitive approach to comprehending the world is gaining vast
popularity in recent humanities research. Attention is mainly focused
on the role of the subject in the process of reality discovery. The
process is based on language, thinking and objective reality as a
unity. In cognitive linguistics it is represented by the study of concept
and peculiarities of its representation. Consequently, two pictures of
the world are distinguished: conceptual and language. The conceptual
picture of the world is represented in the human consciousness by a
generalized set of notions and visions of the surrounding world, which
are called concepts. The verbalized knowledge of the conceptual world
forms the language picture of the world.

The objectivizing of concepts in the language picture of the world
is performed through various means, among which word is the most
significant one.

Word is the linguistic existence of concept, reproduced by
human's consciousness through their personal perception and
comprehension. If we imagine that a word has a body and a soul,
then as a language sign it performs its "body" function, i.e. serves as
a means of nomination and communication etc.

As a representant of reality fragments, word simultaneously is a
concept itself. Moreover, it is the basic one. As a concept, word is a
universal phenomenon and it is studied through linguistic,
psychological, logical, theological, philosophical, and other
paradigms. Such close attention to word is determined by its
synergetic nature, its "soul".

The study of word is actively carried out in different discourses.
However, in the Bible it is viewed as the fundamental reason for
existence. The study of the Bible discourse remains topical at any times
and in many cultures. Application of concept approach to analysis of the
lexeme "word" in the Biblical discourse allows integrating the deep
sense, which equals it with other spiritual phenomena.
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The purpose of the study is to characterize the content and
structure of the concept "word" in biblical discourse, taking into
account the semantic structure of its core and peripheral zones.

Literature review. The appearance of cognitive linguistics as a
scientific school triggered a new approach to analysis of lexical
units. G. Lakoff (Lakoff, 1987) and R. Langacker (Langacker, 1987)
formulated its fundamentals in their works. Later these ideas were
further developed in the studies by many linguists-cognitivists,
which resulted in the appearance of different branches of this
science. Despite some contradictions in scientists' views, they mostly
focus on the description of concept, which is widely interpreted.

In the context of our research, we view concept in the unity
relation "reality — knowledge — conscioushess — language" and
ground it on its generalized definition: “concept is something that
names the essence of the notion, a synonym of meaning". Critical
review of scientific papers (Martyniuk, 2011; Selivanova, 2008)
allows outlining the main ideas regarding concept, which include the
following features:

1) concept is a part of knowledge about the world. In research
papers a phrase "a quant of knowledge" is correlated with it, "a
minimal structural unit of knowledge", "a vision of a fragment of
world”, "a bunch of ideas, notions, knowledge, associations,
experience", etc.;

2) concept is a unit of human cognitive activity, which can be
proved by the following definitions: “constants of consciousness",
"informational cognitive structure of consciousness”, "a global
cognitive unit that is a quant of structured knowledge", etc.;

3) concept is reflected in language. To describe a concept in the
process of linguistic cognitive study, scholars recommend using
different means of its verbalization, such as direct nomination of
concept; contextual synonyms; metaphorical nominations; free word
combinations, which nominate some features typical of the concept;
associational nominations; dictionary articles in encyclopedias or
reference books (informational explicit texts), etc.

Special attention should be paid to the problem of concept structure.
We adhere to the views of the linguists (Poliuzhyn, 2015; Selivanova,
2006) who defend the nucleus-periphery principle of concept structure,
according to which the nucleus is the dictionary definition of a lexeme,
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and periphery is the subjective experience, different pragmatic
components of a lexeme, connotations and associations. They divide all
information into notional, figurative and evaluative components of a
concept, where notional is associated with its nucleus, while figurative
and evaluative information present concept periphery.

Word in the Biblical discourse has been a subject for researches
(Horkusha, 2004; lvasyshyna, & Rudenko, 2019; Mekh, 2011) from
the point of view of psycholinguistics, linguistic and cultural studies,
theological and cognitive studies. In our paper, the integral concept
"word" is viewed as a binary opposition "Word of God — human
word" and is analyzed from the cognitive linguistics perspective,
applying the methods and instruments of conceptual analysis.

Methods

As the methodological basis for the article, we used scientific
works about methods of language unit learning on the basis of
conceptual analysis. Different approaches to the object of study in
cognitive linguistics determined several variable methods. Therefore,
the choice of methods depends directly on the aim and tasks, set by a
researcher for describing their concept.

We also referred to the method of learning language units based
on conceptual analysis. However, a holistic approach to analysis of
concept "word" determined the choice of several research methods,
used both in cognitive and traditional linguistics.

In our paper, the following methods have been used:

— descriptive analysis method for describing concept characteristics
as a set of its immanent features;

— distributional analysis (contextual, key words method) for studying
the combinability of lexeme "word" with other units in context;

— dictionary definitions analysis has been used for defining the
semantic structure of concept nucleus and its synonymic equivalents;

—the history of concept origin and development of its meaning
diachronically has been studied applying etymological reconstruction
method;

— a continuous sampling method has been used to prove analysis
objectivity of research results. 1364 contextual usages of the lexeme
"word" and its contextual representants tongue (208), lips (132),
mouth (487) mentioned in the Bible (Holy Bible..., n. d.) served as
factual material;
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— cognitive interpretation method for revealing the meaning of the
analyzed concept, its periphery zone in particular.

Application of several methods allows modeling lingual and
cognitive structure of concept "word" in Biblical discourse with
maximum completeness.

Results

The lexeme "word" is the name for concept "word" and the main
means of its verbal nomination. As the concept nucleus, it reveals
factual notional information immanent to it, which implies the
linguistic fixation of the concept, its description, definition and
comparative characteristics with the adjacent concepts.

The analysis of the lexeme "word" in lexicographical definitions
(Cambridge International Dictionary; Longman Dictionary, n.d.)
shows its polysemy and allows distinguishing between its linguistic
and theological components on the notional level. The following
semantic representants are most typical for the word as a unit of
linguistics: group of sounds; a language unit; speech, language; talk,
conversation. These nomens fix the real, immanent perception of
word as a unit of human speech. The theological nature of word is
represented by the following components: Logos; Gospel, expressed
or manifested mind and will of God; Jesus Christ; Holy Scripture. In
the sacral dimension, the word of transcendent God serves as a
means of intentional influence on the human consciousness and
renders His will and desire.

In the ancient Greek language, word was expressed by the term
"logos" (Gr. Aoyog). The phenomenon of word-logos has been studied
by separate philosophers, theologians (Heraclitus, Socrates, Plato,
Aristotle, Philo of Alexandria and others), as well as by whole
historical philosophical schools and movements (sophists, stoics,
neoplatonists, etc.). They were trying to comprehend the role of word
as a special substance in the general laws of world existence, in the
processes of thinking and cognition. The essence of logos is so
immense and multidimensional, that the ancient Greek language
dictionaries contain more than 30 definitions (Shynkaruk, 2002, p. 341),
among which "word", "sense", "notion", "idea", "thought", "basis", etc.

This proves the idea that word is a materially embodied language
sign, which anchors a particular meaning and, at the same time, it is a
constant of spiritual life. Therefore, the cognitive essence of the notional
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component of concept "word" is rather specified and supplemented, than
opposed through correlational pairs "sacral — profane™, "transcendental —
immanent™ and thus acquires wider sense.

The sense interpretation of the content components "Word of
God — human word" as an integrated concept "word" is most vividly
revealed on the level of image and information. In the Biblical
discourse, the main attention is focused on the importance of Word
of God as the highest essence. God reveals Himself to the human
through His name and His word. The conceptual characteristics of
word as the Divine Logos are presented in the text of the Holy
Scripture to the fullest extent.

It should be stressed, that the word is referred to as an abstract
notion, connected with thinking, feeling and moral. Therefore, its
verbalization requires special preciseness in selection of linguistic
means. C. Bally emphasized, that "we liken the abstract notions to
the object of the world of senses, as it is the only way for us to
comprehend them and introduce them to others” (Balli, 1961,
p. 221). The textual analysis of the Bible proves that for the multi
aspect characterization of the Word of God various means of its
lingual embodiment have been used, sometimes applying
comparison, as well as symbols and associations with the world of
senses. The lexical units are combined into lexical and semantical
complexes and often form whole micro contexts, which construct the
cognitive model of the analyzed concept.

The content component "Word of God" reveals a set of
conceptual meanings in the Biblical discourse. In the wide sense, it is
the whole Bible. "In comprehension of the Bible as the Word of
God ... lies the idea about the great importance of the Bible in a
human's life, based on its authors' authority as the representatives of
God and the ultimate power of its major Author, God Himself" (Ryken,
Willhoit, & Longman, n. d.). As we learn from the text of Holy
Scripture, "all scripture is given by inspiration of God" (2 Timothy
3:16). God chose word for communication with the human, "for
doctrine, for reproof, for correction, for instruction" (2 Timothy
3:16), therefore "man shall not live by bread alone, but by every
word that proceedeth out of the mouth of God" (Matthew 4:4). The
knowledge of Word of God is a human's guide in everyday life,
everyone may verify his or her thoughts, words and deeds with it.
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Word in God's mouth is the creative power, concentrated spiritual
energy, that has created the Universe (John 1:1-3; Hebrews 11:3;
Psalms 33:6; Psalms 147:18; 2 Peter 3:5).

As the eternal God exists beyond the time, His word is eternity,
the actuality beyond time (Matthew 24:35; 1 Peter 1:25; Psalms
119:89; Isaiah 40:8; Mark 13:31). God supports everything by His
word as it is spirit and life (John 6:63; John 6:68; 1 John 1:1;
Philippians 2:15-16; Psalms 119:50), power and authority (Luke
4:32; Luke 4:3; Hebrews 1:3).

The ultimate Logos reveals Himself through the word, which is
also the ultimate truth, the final sense (John 17:17; Ephesians 1:13;
1 Kings 17:24; Psalms 119:172; James 1:18). It contains God's
wisdom and knowledge (1 Corinthians 12:8; Colossians 3:16;
Proverbs 23:12), hidden not from but for the human, who is expected
to search for it and try to understand deeper.

Word in Biblical discourse verbalizes God's will. It is His
commandment expressed through words (Proverbs 7:1; Chronicles
16:15; Deuteronomy 32:46; 1 John 2:7; Lamentations 2:17; Deutero-
nomy 6:6; Psalms 105:8). In the form of testament, it serves as the
law, a kind of treaty between God and human, the violation of which
by a human implies punishment. At the same time on the part of God
his commandment is the promised word, which cannot be broken
(1 Kings 8:56; Isaiah 55:11). God confirms the righteousness of His
Word by the oath (Isaiah 45:23; Hebrews 7:28; Ezekiel 12:25).

Jesus Christ, the Second Person of the Trinity, the Son of God is
the embodiment of the Old Testament Word of God in the New
Testament (John 1:1; John 1:14; 1 John 5:7; Revelation 19:13).
While in the Old Testament the Word of God appeared as a vision or
revelation (Genesis 15:1; Numbers 22:38; Numbers 24:16), in the
New Testament, however, John the apostle states the following:
"That which was from the beginning, which we have heard, which
we have seen with our eyes, which we have looked upon, and our
hands have handled, of the Word of life" (1 John 1:1).

The continuation of Jesus' doctrine is the preaching of His Gospel
(Acts 8:4; Hebrews 13:7; Acts 8:25; Colossians 1:5), that is the word
of faith (Romans 10:8; Romans 10:17), joy and rejoicing (Jeremiah
15:16; Psalms 119:50; 1 Thessalonians 4:18; Hebrews 13:22), grace
(Acts 20:32; John 1:14). The ultimate aim of Word of God is
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salvation of those who listen to it and follow it (Ephesians 1:13; Acts
13:26; James 1:21).

The figurative component of the Divine Logos as the structural
element of the concept most often acquires new meaning due to the
conceptual metaphor. In cognitive linguistics, it is connected with the
thinking process. According to G. Lakoff and M. Johnson's idea,
which has become the basis for the research, "... metaphor is
pervasive in everyday life, not just in language, but in thought and
action. Our ordinary conceptual system, in terms of which we think
and act, is fundamentally metaphorical in nature" (Lakoff, &
Johnson, 1980, p.387). Metaphor is one of the means of
comprehension of any object.

Metaphorically interpreted Word of God is compared to fire
(Jeremiah 23:29; Jeremiah 5:14), that devours the transgressors.

Word is the seed, which is called to grow a fruit (Luke 8:11;
Mark 4:14; 1 Peter 1:23). As it acts in the spiritual world, its fruits
are also from the spiritual sphere: "But the fruit of the Spirit is love,
joy, peace, longsuffering, gentleness, goodness, faith, meekness,
temperance” (Galatians 5:22-23).

Like light and lantern, the Word illuminates the way to those who
accept it (Psalms 119:105; 2 Peter 1:19). To walk in the light of the
Word of God means to lead the blessed life that every human is
called for.

Word of God is the medicine for the ill, it cures the ailing and
throws away all the evil (Psalms 107:20; Luke 7:7; Matthew 8:8;
Matthew 8:16).

As a spiritual weapon, the word is like the sword, that penetrates
into human life and helps in the spiritual battle (Ephesians 6:17;
Hebrews 4:12): "For the word of God is quick, and powerful, and
sharper than any two-edged sword, piercing even to the dividing
asunder of soul and spirit, and of the joints and marrow, and is a
discerner of the thoughts and intents of the heart" (Hebrews 4:12).

The eternal and ideal Word of transcendental God is opposed in
the Bible to ordinary, profane human word.

The representant lexemes tongue, lips and mouth are the concept
forming nomination units of human word. A set of conceptual
meanings can be distinguished within this binary opposition in the
Biblical discourse.
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A human's word is tantamount to his or her deeds. All the deeds
come from the heart, and "for out of the abundance of the heart the
mouth speaketh" (Matthew 12:34). Therefore "by thy words thou
shalt be justified, and by thy words thou shalt be condemned"
(Matthew 12:37).

Human words, unlike God's, which are always true, may be either
true or false. Each word uttered by a human every time is the
confirmation of one of the "true — false" opposition elements. The
true words represent righteousness, and the false words are the
embodiment of ungodliness (Proverbs 10:11,20,32; Proverbs
12:13,17,19, 22; Proverbs 13:5; Proverbs 16:13; Psalms 15:2-3).
Whatever a human chooses to say will have consequences, because
"death and life are in the power of the tongue" (Proverbs 18:21).
Those who are careful with the words, will find good, while the
wicked words are equal to sin (Proverbs 12:13; Psalms 59:12).
Therefore, we find a warning in Ecclesiastes "Suffer not thy mouth
to cause thy flesh to sin" (Ecclesiastes 5:6).

Every deed is proved by the word and witnesses its validity
(Job 15:6; Genesis 42:16). Sometimes to be more sure "at the mouth
of two witnesses, or at the mouth of three witnesses, shall the matter
be established" (Deuteronomy 19:15).

In the Biblical discourse, word is the promise and oath that a
human gives to God (Judges 11:36; Deuteronomy 23:21). Who
makes it, "he shall not break his word" (Numbers 30:2), as it is "a
freewill offering... which thou hast promised with thy mouth"
(Deuteronomy 23:23).

The analysis of the Biblical continuum allows admitting, that
within the "human word" component along with the opposition
"righteousness — ungodliness”, there is another internal one, that
objectivizes the notions "wisdom — foolishness" as character traits.
Words from the mouth of a wise are "useth knowledge aright"
(Proverbs 15:2), "gracious” (Ecclesiastes 10:12), “teacheth addeth
learning" (Proverbs 16:23), "wisdom™ (Proverbs 10:13, 31). While
vice versa, lips of the fool "swallow up himself" (Ecclesiastes 10:12),
"near destruction" (Proverbs 10:14), "poureth out foolishness"
(Proverbs 15:2), "frowardness" (Proverbs 10: 32). If words abound, it
is the sign of foolishness in the Bible (Ecclesiastes 5:3, 7; Proverbs
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13:3), which often hides the sin: "In the multitude of words there
wanteth not sin: but he that refraineth his lips is wise" (Proverbs 10:19).

Conceptual metaphor also serves as a means to create figurative
characteristics of human word. Similar to the Word of God it is the
fruit, and "a man shall eat good by the fruit of his mouth"
(Proverbs 13:2; 12:14; 18:21). Apostle Peter asks: "If any man speak,
let him speak as the oracles of God" (1 Peter 4:11). The right words
reflect God's wisdom and His will. They have been metaphorically
interpreted in the Biblical discourse: "Pleasant words are as an
honeycomb, sweet to the soul, and health to the bones" (Proverbs
16:24); "The mouth of a righteous man is a well of life" (Proverbs
10:11); "A wholesome tongue is a tree of life" (Proverbs 15:4); "The
tongue of the just is as choice silver" (Proverbs 10:20); "A word fitly
spoken is like apples of gold in pictures of silver" (Proverbs 25:11);
"The words of a man's mouth are as deep waters" (Proverbs 18:4).
"...the tongue of the wise is health" (Proverbs 12:18).

Wrong words also bring the fruits: "In all labour there is profit:
but the talk of the lips tendeth only to penury" (Proverbs 14:23). The
negative connotation of such words is represented by a set of
metaphors: "... and how long shall the words of thy mouth be like a
strong wind?" (Job 8:2) "There is that speaketh like the piercings of a
sword" (Proverbs 12:18; Psalms 55:21; 57:4); "Their tongue is as an
arrow shot out" (Jeremiah 9:8); "And the tongue is a fire, a world of
iniquity ... it is an unruly evil, full of deadly poison" (James 3:6,8)
Carefulness with words is the sign of a human's spiritual maturity,
awareness of all its power, importance and consequences: "If any
man offend not in word, the same is a perfect man" (James 3:2).

The evaluative component as another structural component of the
concept "word" is vividly represented in the Biblical discourse. The
language explication of the evaluative component is relevant to
notional and figurative characteristics of concept and naturally
complements them. The evaluative element objectivizes the
emotional intention of a word as a unit of thinking and reflects its
peripheral conceptual characteristics. This aspect implies the
involvement of evaluating meaning of a concept name, which is
marked by the axiological attributes. The textual analysis of the
Bible proves that the accentuation of the evaluative element of the
concept "word" is also based on opposing its positive and negative
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connotations. As a rule, God's word has positive evaluation, as well
as the word of the righteous, who are "God's image and
likeness" (Genesis 1:26): good words (1 Kings 12:7; 2 Chronicles 10:7;
2 Thessalonians 2:17; Hebrews 6:5; Jeremiah 29:10); acceptable
words (Ecclesiastes 12:10); pleasant words (Proverbs 15:26; 16:24);
pure words (Psalms 12:6); comfortable words (Zechariah 1:13;
2 Maccabees 15:11); peaceable words (1 Maccabees 1:30; 7:10);
friendly words (1 Maccabees 7:27); loving words (1 Maccabees 10:3;
Ephesians 15:8); glorious words (Ephesians 16:4); unspeakable
words (2 Corinthians 12:4); sound words (2 Timothy 1:13); great
words (Daniel 7:11; 7:25); heart words (lsaiah 59:13); engrafted
word (James 1:21); fair words (Jeremiah 12:6); right words (Job
6:25); soft words (Job 41:3); sweet words (Proverbs 23:8); words are
true and faithful (Revelation 21:5; Titus 1:9). The given lexemes are
the contextual synonyms in the Biblical discourse.

Their antonyms are the words with the negative evaluative
meaning, which characterize those, who do not follow God's com-
mandments: evil words (Judith 8:9); enticing words (1 Corinthians
2:4; Colossians 2:4); flattering words (1 Thessalonians 2:5); vain
words (2 Kings 18:20; Ephesians 5:6; Exodus 5:9; Isaiah 36:5; Job
16:3); wicked words (2 Maccabees 10:34); feigned words (2 Peter
2:3); swelling words (2 Peter 2:18); malicious words (3 John 1:10);
blasphemous words (Acts 6:11; 6:13); corrupt words (Daniel 2:9);
lying words (Isaiah 32:7; Jeremiah 7:4; 7:8; 29:23; Sirach51:5);
ill word (Judith 8:8); grievous words (Proverbs 15:1).

Conceptual nomens lips, mouth and tongue also actualize the
evaluative component of the concept "word". However, they form
dichotomies "positive — negative" only within the opposition "human
word". Their verbal representants also demonstrate synonymy-
antonymy contextual relations. The following utterances render positive
evaluative meaning: joyful lips (Psalms 63:5); lip of truth (Proverbs
12:19); lips of knowledge (Proverbs 14:7); feigned lips (Psalms 17:1);
righteous lips (Proverbs 16:13); faithful mouth (Sirach 34:8);
wholesome tongue (Proverbs 15:4); soft tongue (Proverbs 25:15);
fairspeaking tongue (Sirach 6:5); pleasant tongue (Sirach 40:21).

These lexical units explicate negative evaluative meaning: lying
lips (Proverbs 10:18; 12:22; 17:7; Psalms 31:18; 120:2); false lips
(Proverbs 17:4); unclean lips (Isaiah 6:5); stammering lips (Isaiah
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28:11); perverse lips (Proverbs 4:24); burning lips(Proverbs 26:23);
flattering lips (Psalms 12:2; 12:3); froward mouth (Proverbs 4:24;
6:12; 8:13); flattering mouth (Proverbs 26:28); unrighteous mouth
(2 Maccabees 14:36); open mouth (Isaiah 9:12); wide mouth (Isaiah
57:4); naughty tongue (Proverbs 17:4); froward tongue (Proverbs
10:31); lying tongue (Proverbs 6:17; 12:19; 21:6; 26:28; Psalms
109:2); deceitful tongue (Psalms 52:4; 120:2; Zephaniah 3:13); false
tongue (Psalms 120:3);  backbiting tongue (Proverbs 25:23;
Sirach 28:14; Sirach 28:15); double tongue (Sirach 5:9; 5:14; 6:1);
naughty tongue (Proverbs 17:4); perverse tongue (Proverbs 17:20);
ill tongue (Sirach 9:18); slanderous tongue (Sirach 51:2); unclean
tongue (Sirach 51:5); unrighteous tongue (Sirach 51:6). This list
proves true words of Apostle Jacob, who wrote: "But the tongue can
no man tame...Therewith bless we God, even the Father; and therewith
curse we men, which are made after the similitude of God. Out of the
same mouth proceedeth blessing and cursing” (James 3:8-10).

Existence of a great number of cognitive structures with various
verbal nomination, which objectivize the concept "word" proves its
"nominative integrality" and special actuality in the Holy Scripture.

Discussion and conclusions

The analysis of the concept "word" in the Biblical discourse
proves its significance in a human's spiritual life. The generalization
of all contexts with the lexeme "word" as well as its nomens "lips",
"mouth”, "tongue" reflect nominative fullness of the concept and
renders the conceptual wholeness of its essence.

The conceptual meanings of the integrated concept "word" are
actualized more vividly through the dichotomy of the content
components "Word of God — human word" on every structural level of
its cognitive model. On the factual notional level, the components
"Word of God" and "human word" embody respectively the theological
and linguistics components of the lexeme "word", which mutually
complement each other and characterize it as the nucleus of the concept.

Study of the dichotomy "Word of God — human word" on the
figurative information level shows partial opposition of its
components. Meanings that relate word with promise, oath, truth,
wisdom, fruit, etc. are common to them. However, the same images
occasionally have a different sense. For example, image of the Word
of God as fire is perceived as purification, as it ruins all the evil.
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While in a human's mouth "it is set on fire of hell" (James 3:6) and
contaminates the whole body.

Dichotomies "righteousness — ungodliness”, "wisdom -
foolishness", which characterize God and those, who live in harmony
with Him on the one side, and those, who do not follow God's
commandments on the other, are joined by a totally antonymous
correlative connection. Conceptual meanings of the figurative level
are constructed on the basis of metaphorical relations and contain
spiritual symbols.

Numerous attributes, which form complete oppositions and focus
attention on the qualitative characteristics of word as a moral and
ethical category serve as the representants of the concept's evaluative
characteristics. Figurative and evaluative information embody
peripheral meanings of the concept.

The concept "word" in the Biblical discourse accumulates in itself
deep cognitive meanings, which characterize it as a spiritual
constant. It is the source of existence, a means of comprehending the
essence of God. It establishes moral and ethical norms and its
ultimate aim is the salvation of those who believe and follow it.

Prospects for further research can be seen in the analysis of other
dual oppositions in the biblical discourse, in particular "sin -

righteousness”, "light — darkness", "love — hatred", "goodness — evil", etc.
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KOHUENTYAJIBHA TUXOTOMISA
"CJIOBO BOKE — CJIOBO JIIO/ICBKE" B BIBJIIMHOMY JUCKYPCI

Jlocriooiceno xonyenm "'cnoso" sk ooun iz 6azosux y Ceamomy Ilucvmi.
bibnia sax npeyedenmuuii mexcm npugepmac 00 cebe ysazy 6acamvox
OdocnioHuKie i He empadae ceoci axmyanvHocmi. i KOSHimMueHoi
JIIH28ICMUKY 80HA NPeOCMABAe 0COONUBULL IHMepeC, OCKIIbKU penpe3eHmye
caxkpanvhy Konyenmocegepy 8 ycii ii nognomi. Y cmammi 3pobnena cnpoba
JIIH2BOKOCHIMUBHO20 MOOENIOBAHHS O3HAUEHO020 KOHyenmy 8 OIiOniliHOMY
ouckypci 3 ypaxyeauuam Oinapnoi onosuyii "Cnoso booce — cn0o6o
modceke". YV x00i 00CHiodiceH s GUABIEHO KOZHIMUGHI CMUCIU 510epHOl ma
nepugepiiiHoi 30H KoHyenmy, sKi npeoCmaeieHi y 6ueisioi NOHAMMEBOL,
obpasnoi ma yinnicHol ingpopmayii. Inmepnpemayiro xonyenmy "cioeo" y
Oibnitiomy OucKkypci 30[ICHEHO uepe3 3iCMAGIeHHs OUXOMOMIMHUX Nnap
"cakpanvie — npogpanne”, "eiune — mumuacose", "ideanvne — peanvue",
"mpancyenoenmue — imanenmue", AKi mauipecmyrome NoAApHi onosuyii
"boawce Co6o — 1100cbKe c1080".

Knwuosi cnosa: bibdnisa, cnogo, nozoc, konyenm, OiHapHa ono3uyis,
sA0epHa i nepughepitina 30HuU.

88



